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of the ultimate obligations of society.
But education was for Madison more than
one of the modes, perhaps the finest mode,
of individual freedom or right. It was the
chief protection of the society he helped
organize. The secret of his hopes lay in the
two-fold program of elevating the general
intelligence of the citizenship and of preparing the chosen spirits who should command
public policy. Education alone could provide leadership on the one hand and a
worthy response to leadership on the other.
Such a conception of education was in no
sense exclusive to Madison, perhaps was not
original with him. Jefferson had the vision
before the Revolution was half over and
Washington came to it with increasing fervor during the closing of his life. But Madsion championed it with every energy of his
public effort and Madison gave to the doctrine a crystal-clarity of relation to the political philosophy of the democratic system.
It is fitting, therefore, that here on a
green stretch close to the fields he loved,
an institution of higher learning should bear
the name of one who not only honored the
state which fosters that institution but also
evaluated and emphasized the process of
learning. It is fitting that this school should
weave into the fabric of its nobler ideal
something of the spirit of that man. But
it is no light profession that you have made.
For if this college is to be Madison's in aspiration as in name, then it dedicates itself
anew to the unselfishness of education as
he saw it.
This college proposes in taking this name
to declare to the successive generations of
Virginia's daughters that the privilege they
here enjoy is granted to them as one of
their precious rights, the right to enjoy
ranges through all fields of fancy and acquisitions of all knowledge; but that beyond
the right is the eternal obligation to give
back their fine fruitage in intelligence and
devotion to the causes that make for the
happiness and the righteousness of all mankind.
Francis Pendleton Gaines
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THE QUEST FOR WISDOM
MAN is so constructed that in circumstances where want and luxury are relatively absent, and
where the total environment is at all fortunate, he constantly engages in letting his
thought and imagination go beyond the
immediate and the present. Because of this,
he creates art, and music, and poetry; out
of this urge arise the sciences, and also the
religions of the world, the systems of ethics
and esthetics, and finally metaphysics or
philosophy proper.
It is equally evident that man's circumstances also shape his philosophy. Pessimism and cynicism are the natural expression of the individual who is cramped in
some manner or who lives in a social era
which has a cramping type of influence.
The dominance of a state religion, a powerful dictator, a continual state of war or of
peace have shaped, and will continue to
shape, the philosophies of the world. The
result is that realism may be as natural and
as adequate for one age as is idealism for
another; one may seek a single principle or
concept by which to explain the riddle of
the universe (monism) ; another, two or
more such principles (dualism and pluralism). In time, however, as a body of philosophical speculation is preserved, the philosophy of those who come later is more or
less patterned according to one or more of
their many predecessors. Schools of philosophy develop and often a philosophic system may seem to be, or actually be, out of
step with a given era, unless perchance it be
focused on possible future developments.
The question of the practicability or
workability of philosophy has always troubled the common man. Philosophy, as the
quest for wisdom or the understanding of
that universe in which one through no plan
of his own finds himself, is bound to the
practical and vital just so long as one retains flexibility of thought, and relates his

MacVson College Library
Harrisonburg, Virginia
September, 1938]

THE VIRGIN* 4 TEACHER

thinking to social affairs as well as to his
individual life. Philosophy thus becomes a
possible outlet for the tendencies to thinking
and meditation in all of us, and also a challenge to growth in wisdom and the understanding of life problems.
Today the philosophy of pragmatism or
experimentalism offers for the contemporary social and civic leader as well as the
educator and religionist, a means to the interpretation of this age. Democracy is
thereby conceived as a flexible social movement capable of great adjustment; experience and experimentation become operative
centers of thought and growth. Creativity
takes the place of docility. Philosophy becomes, perhaps more than ever before in
the racial history, a means to the end of
interpreting the age. Yet the philosopher
would be the first to warn you that the unthinking acceptance of this philosophic
point of view would easily blind us to others, and experimentalism would no longer
be experimentalism.
The world today is reacting from the
high degree of specialization and compartmentalization of knowledge and there is
abundant evidence of the return to the integrative, philosophic attitude. As Carrell,
in his Man the Unknown, points out, man
has never needed as much as he needs today
to become the thinking animal he can be,
in order that he may examine and reshape
his creeds, beliefs, opinions, attitudes, and
outlooks. He must regain his mastery of
the machine, or the machine may prove his
undoing.
In so far as possible, this means that the
rank and file must again become creative in
thought and action in their limited spheres,
and the gifted must be relieved of drudgery,
even as Plato thought, to become our guides
in the realms of intellectual and emotional
experiencing. For the individual, capable of
the pursuit of philosophy, that pursuit dare
not be a dilettante, sporadic activity, but a
continuous, challenging attack on the per-
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sistent problems of life in this most interesting age. To quote Carrell i "Our destiny
is in our hands. We must arise and move
Walter J. Gifford
on,"
THE BURAS: A PRIMITIVE
PEOPLE
ONE of the most interesting phases
of modern geography concerns
those primitive peoples who, untouched by the most advanced forms of
civilization, offer invaluable material for
the study of man's adaptation to his environment. Such a people are the Buras, a
tribe among whom I lived two and one-half
years. This tribe is one of the two hundred
fifty-five tribes inhabiting the twelve northem provinces of Nigeria, viz., llorin, Sokoto, Nupe, Kabba, Munshi, Nassarawa,
Zaria, Kano, Bauchi, Muri, Yola, and
Bomu.
Since the southeastern corner of Bornu
Province lies off the regular routes of trade
and travel, little is known or has been written of it and its people. The Bura tribe,
comprising an estimated eighty-four thousand persons, occupies approximately three
thousand square miles of southeastern Bornu and a chain of villages in Yola Province
along the southern bank of the Hawal
River, the boundary between Bornu and
Yola Provinces. This area, located between
10° and 11° north latitude and 12° and 13°
east longitude, lies in the tropical monsoon
climatic belt, the distinguishing characteristic of which is alternate seasons of rainfall and drought.
The early months of the dry season,
which commences in October, are stiflingly
hot. The luxuriant grass sears and dies;
most of the trees shed their leaves. Brief
respite from the heat comes in December
with the harmattan, a northeasterly trade
wind. Its intense dryness causes enormous
evaporation and consequently a marked
lowering of temperatures, night temperatures registering 40° and lower. The har-

